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L'Eucharistie
poisf la remission des peches

Qu il levienne a I'eueharistie et a la communion d'operer
la remission des peches. c'est la iin enonce qiii „e tro.iverait
guere de pkce dans la thoologie catholique acliieile. Bicn an
contraire, Ietat de grace est line des dispositions rcquises pour
sapprocher de la communion. Sans cette disposition la commu
nion devient un sacriihge. I.es cffets de la communion sent
union avec .Jesus-Christ et raccroisscment de la vie siirna-

turelle. Daprte le concile de Trente leucharistie a encore
comme effet de preserver des peches niortels et de remettre
les peches veniels. Encore que, siir cc dernier point, on incline

penser que 1eiicharistie ne pardonne pas les peches vdniels
ex opere operato mais e.x opere operanlis.

II ya cependant des theoiogiens qui admettent qiie I'eucha-
ristie comme telle remet les peches graves, notamment dans le
cas oil le pecheur s'approche de la communion de bonne foi
" ayant pas conscience de son p&he •. Lciicha.istie a alors
coinme function de remettre les peches, fonr.tion qu'on ne lu'i
reconnait pas en dohors de ce cas. II yadone ici deux principes
theelogiqiies opposes. L'historien peut se demaiider s'il nV a
jas a line trace d'une ancienne theologie qui attribuerait a
Icuchanstie la remission pure ct simple des pechiis.

cie'cHrst "I? importantes de cette theolo-
Z nyam«me

tcmoignage. ' qui nous en donnent un

t-Etichanstie, dans Revue
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The Eucharist for the Remission of Sins

When one comes to the eucharist and the communion for performing remission of sins, that is a wording which would
hardly find a place in catholic theology today. On the contrary, a state of grace is one of the conditions required
in order to be able to go up for communion. Without that condition communion becomes a sacrilege. The effects of
communion are union with Jesus Christ and an increase of supernatural life. According to the Council of Trente
the eucharist also has the effect of preserving mortal sins and remitting venial sins. Although, on this last point,
one is inclined to believe that the eucharist does not pardon venial sins 'ex opere operate' but 'ex opere operaiitis'.

Yet there are theologians who accept that the eucharist as such remits serious sins, particularly in the case where
the sinner comes up for communion in good faith, unconscious of his sin. Then the eucharist ahs the function of
remitting sins, a function granted to it in no other instance. Thus here there are two opposed theological principles,
The historian may wonder whether we do not have here the remnant of an ancient theology which would attribute complete
power of remission of sins to the eucharist.

Indeed we find important clues to this theology in liturgies from both West and East; there are even texts from ancient
literature which give us clear testimony of it. /
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I. Textes liturgiques

On a deja etudie cet aspect de la theologie eucharistique
dans les sacramentaires leonien, gelasien et gregorien La
conclusion, bien appuyee sur les textes, est celle-ci: «Le repas
divin, n'est pas moins cfficace que la nourriture materielle.
Comme elle : II repare et giierit. Ici les termes se pressent. II
est un remede, un medicament, une medecine, une guerison,
il restaure, il renouvelle, il refait, il recree. II assure le present
mais il repare aussi le passe. Comment I'eucharistie lib^re des
fautes commises, la theologie devra I'expliquer. Mais, k n'en pas
douter, Teucharistie est remission des peches {absohdio, venia,
liheratio), nettoyage de Tame {ptirgatio, mundatio, purificatio),
satisfaction de I'injure faite a Dieu {expiatio, satisfactio). Elle
laisse notre ame nette, pure, sainte et sauve {sanctificatio, sanitas
saliis)»Cet examen des sacramentaires nous revele la theologie
valable pour I'epoque du VI® au IX® si^cle. Le moyen age latin
a ete egalement examine sous cet aspect. En etudiant la pre
paration a la communion au moyen age, P. Browe a constate
que la confession n'etait pas strictement requise. II a fait remar-
quer k cette occasion que la communion elle-meme aide k effa-
cer les peches. II cite quelques textes interessants a I'appui,
en precisant qu'il ne s'agit pas seulement de la remission des
peches veniels

1. £mile Janot, L'Eucharistie dans les sacramentaires occidentaux,
dans Recherches de Science Religieuse, 17 (1927), p. 5-24.

2. Ibid., p. 18-19.
3. Peter Browe, Die Kommunionvorbereitung im Mittelalter, dans

Zeitschrift fur Katholische Theologie, 56 (1932), p. 375-415. Nous en citons
Ic passage suivant : «Ausscrdem war die Ansicht allgemein verbreitet,
dass die Kommunion sclbst die Tilgung der Siinden mitbewirke ; in
Mcssgcbetcn wurdc die Bitte ausgesprochen, «dass der Empfang des
Leibes und Blutcs Christi zur Vcrgebung aller Siinden gereichen mbge »
{Sacramcntaire de Gorgona, manuscrit de la fin du XI^), und auch in andc-
ren Gebcten wurdc diese Qnadc erfleht. In vielen Kirchen spendete dcr
Priester das Sakramcnt mit den Wortcn : a dcr Lcib unsercs Hcrrn Jcsu
Christi gercichc dir zur Vcrgebung der Siinden und zum cwigen Hci'e
{Concile de Rouen vers 8S0). und cin im 11. Jahrhundcrt anpcfcrtistce
Manuskripl aus liobbio. daSdcn ambrosianLschen Kituswicdcrgibt end
friihcre Zeit zuriickgcht, schricb fur das Viatikum die FormeS
€ Dcr in das Blut gclauchte Lcib unscrcs Herrn Jcsu Christi
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On peut comparer ici encore VOrdo ad accipie^iditm corpus
Domini dans le psautier de I'abbe Oderisius et VOrdo ad suniendum
Corpus Domtm doyen Jean a la fin du XI® siecle 1qui ont
des formules semblables. II suffit d'ajouter que de pareilles
formules se sont conservees dans la liturgie latine jusqu'̂ nos
lours, notamment dans la priere preparatoire ^ la communion
Domme Jesu Christe, Fili Dei vivi, apres le baiser de paix, ou
epietre dit: Libera me per hoc sacrosanctum Corpus et Sangui-

nem tuum ah omnibus iniquiiatibus et universis malis, ... dans
la pri^re pendant la purification du calice : Corpus tuum,
Domine, quod sumpsi et Sanguis, qnem potavi, adhcsreat visceri-
ms mcis, et pracsta ut in me non remaneat scelerum macula, quern

pura et sancta refecerunt sacramenta et dans un grand nombre de
postcommunions, dont la postcommunion pro vivis ei bro
defunctis est un exemple typique :

«Punficent nos, quaesumus. omnipotens et miseiicors Deus
sacramenta quae sumpsimus. et intercedentibus omnibus sanctis
tms, praesta ; ut hoc tuum sacramentum non sit nobis reatus ad
poenam, sed mtercessio salutaris ad veniam ; sit absolutio scelerum.
sit fortitudo fragilium. sit contra omnia mundi pericula firma-
mentum; sit vivorum atque mortuorum remissio omnium delic-
torum.

e concile de Rouen (vers 880) prescrivit pour la distribution
de la communion la formule :Corpus Domini et Sanguis prosit tibi
ad remissionem peccatorum et ad viiam aeternam. Ce n'est point

von jeder Sunde und bewahre deine Seele fur das ewige Leben ».. Auch
Alkwin'̂ r'f Prediger wie Ambrosius. Faustus von Riez und Pseudo-
StmiS?lr r "-'ht nur als Speise und«ondern auch als Medizin der Kranken und
tv-ierrf^ « aufgefasst... Auch noch spatere Thcologen
r^-ion dies?s7ndem?ic'̂ °H""w^?^"^"^^^"^ Kommu-
"ch leicht ver^h all diesen Texten, die
Alexander von gerecht, wenn man sie mit

von unl>cwusste?'Tld°"'?' "a anderen Theologen
'irafta Oder von a o^er von dem Nachla.ss der Sunden-

die Bcgierlichkeit cihr • Komraunion im Kampfe
5 Ausorucke scelera, crimina und «aJIe

J. A, T 5 - Siinden zu dcriken p(p. 378-381).
deux Psautiers du Mont--pAemertdes Lxturgicae, 43 (1929), p. 320-328.



166.

1. Liturgical Texts.

This aspect of eucharistical theology has already been studied in the Leonian, Gelasian, and Gregorian sacramentaries
The conclusion, well supported by texts, goes as follows: "The divine meal is no less effective than material
nourishment. Like it: It restores and cures (Here the words begin to crowd). It is a remedy, a medicine, a cure,
it rstores, renews, re-makes, recreates. It assures the present but also repairs the past. How the eucharist
frees from sins committed, theology will have to explain. But, there can be no doubt, the eucharist is remission of
sins ('absolutio, venia, liberatio') a cleansing of the soul ('purgatio, mundatio, purificatio')/ reparation for
harm done to God (' Expiatio, satisfactio'). It leaves our soul clean, pure, holy and safe ('sanctificatio,
sanitas, salus')". This examination of the sacramentaries reveals to us the theology valid for the time of the'
sixth - ninth centuries. The Latin middle ages have also been considered from this point of view. While studying
the preparation for communion in the middle ages, P. Browe has stated that confession was not strictly required.
He has also remarked that communion itself helps to erase sins. He quotes some interesting texts in support, while
making clear that it is not just a question of venial sins being remitted.

Here too one may compare the 'Ordo ad accipiendum corpus Domini' in the psalter of the abbot Oderisius and the 'Ordo
ad sumendum Corpus Domini' of Dean Jean at the end of the eleventh century which have similar formulae. We should
add that similar formulae are preserved in the Latin liturgy down to the present day, in particular in the prayer
preparatory to communion 'Domine Jesu Christe, Fili Dei vivi', after the kiss of peace where the priest says :
'Libera me per hoc sacrosanctum Corpus et Sanguinem tuum ab omnibus iniquitatibus et universis malis',... in the
prayer during the purification of the chalice: 'Corpus tuum, Domine, quod sumpsi et Sanguis, quem potavi, adhaereat
visceribus meis, et praesta ut in me non remaneat scelerum macula, quem pura et sancta refecerunt sacramenta' and in
a great number of postcommunions, of which the postcommunion 'pro vivis et pro defunctis' is a typical example:
(Latin 6 lines, p. 167).

For the distribution of the communion the Council of Rouen (about 880) prescribed the formula: "Corpus Domini et
Sanguis prosit tibi ad remissionem peccatorum et ad vitam deternam.' And it is not an/
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line formule isolee pour la distribution de la communion. Scion
I'usage actucl dans les£gliscs byzantines (orthodoxes et unies)lc
pretre, en distribuant la communion, recite une formule equi-
valente : «Le serviteur dc Dieu N. re^oit le precieux et tres-
saint Corps de Notre-Seigneur, Dieu et Sauveur, Jesus-Christ
pour la remission dc ses peches et pour la vie eternelle »Le
rite syrien oriental (chaldeen) a conserve egalement une formule
semblable : «Le corps de Notre-Seigneur au pieux fiddle N.
pour la remission de ses peches»et «Le sang de Notre-Seigneur
pour le pardon des peches... »^. II ne faudrait pas penser que
ces formules sont d'invention plus recente. Meme si ces for-
mules etaient introduites dans la liturgie i une epoque plus
recente, elles devraicnt remonter a des schemes plus anciens.
Philoxene de Mablioug temoigne de ce que de son temps dej^, le
pretre, en distribuant la communion, disait ; «Le corps de Dicu
pour le pardon des peches »et «Le sang du Fils dc Dieu pour la
purification des fautes »

li faut souligner spccialement la presence de cette theologie
dans les anaphores. Tout d'abord dans la priere de I'epiclese.
La liturgie des Constitutions Apostoliques (liturgie Clementine)
continue lepiclese en disant: «... pour qu'en y participant, ils
se fortifient en pieteet obtiennent la remission de leurs peches...» ^
Ainsi aussi la tr^s ancienne anaphora des ap6tres Addai et
Mari: <•; Que TEsprit-Saint descende sur cette oblation de vos
serviteurs, qu'il la benisse et la sanctifie, afin qu'elle soit pour
I'expiation de nos fautes et pour le pardon de nos peches »
De meme I'anaphore grecque de saint Jean Chrysostome ®et

1. F. Mercenier et F. Paris, La priere des ^glises de Rite Byzantin,
t. 1, L'office divin, la liturgie, les sacrements, 2® ^d. Chevetogne, 1947, p. 260.

2. Brightman, Liturgies Eastern and Western, Oxford, 1896, p. 298 et
J. A. Assemani. Codex Liturgicus, t. 5, p. 209.

3. A. Tanghe, Memra de Philoxerie de Mabboug sur I'inhabitation du
Saint-Esprit, dans Le Museon, 73 (i960), p. 61.

4. Brightman, I. c., p. 21.
5. B. Botte, L'anaphore chaldcenne des ApStres, dans Orientalia ChriS'

tiana Perioaica, 15 (1949), p. 263 : «Et veniat, Domine, Spiritus sanctus
tuus super oblationem hanc scrvorum tuorum et benedicat earn ct sanc-
tificet cam, ut sit nobis, Domine, ad propitiationem delictorum ct
remis-sioncm peccatorum... » Je n'ai pas vu le tcxte s>Tiaque.

6. Brightman, I. c.. p. 3S7.
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Chrysostome «et les deux anaphores cirxil A t
Cette theologie revient or. L Apotres

dans la pridre d'action de gXs alit
Jean Chrysostome«, anaphore des yn 4 T'T*"''''
anaphora de Dioscore d'AIexandrie ^ APfres ', premiere
Jacques de Saroug ». ' premiere anaphore de

a voix basse, p^ndant '̂irk '̂̂ " P^^etre recite
vante .. ^ ^vant le Pater, la priere sui-

ami des hommes,'nous \?!uTp"riors It
"ous faire participer au.x inyst4s"7l r''
cette table sacr(5e et spirituellP n r redoutablcs de
remission de nos pechis, le pardori Porp- la
Samt Esprit, Ph^ritage du royaume

non le jugement et la condamnation!

avoix basse laVi^re Tn^idinai.^^^^^^^^
Jation, t^^nissezSux'q!lTncIiiien^^^
I-s. gardez-les, fortil" ,es
action mauvaise, disposez-ies i toutTh'"' toute
d^Snes de participer sans condamnatiL r"'
mysteres, pour la remission de leters ^^vifiants
1Esprit-Saint. ^ ^a communion de

^2' /fc v"' P- Pontificii Instituti Studiorum Orientalium
'»• I. 173. I-JO.

1^95^*10';;" 16-18.
B/ti." {• ^35. 15-18.
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an isolated formula for the distribution of communion. According to present-day usage in the Byzantine Churches
(orthodox and united) the priest, while distributing the communion, recites an equivalent formula: "The servant
of God X receives the precious and most holy Body of Our Lord, God and Saviour, Jesus Christ for the remission
of his sins and for life eternal". The eastern (Chaldean) Syrian rite has also preserved a similar formula "The
Body of Our Lord to the pious believer X for the remission of his sins" and "The blood of Our Lord for the pardon
of sins...." One must not think that these formulae are of more recent invention. Even if these formulae were
introduced to the liturgy at a more recent time, they would have to date back to older drafts. Philoxenus of
Mabboug testifies that already in his time, the priest, while distributing the communion, was saying: "The body
of God for the pardon of sins" and "The blood of the Son of God for the purification of offences".

We should in particular stress the presence of this theology in the anaphoras. First of all in the prayer of
the epiclese. The liturgy of the 'Apostolic Constituions' (the Clementine liturgy) continues the epiclese by
saying: " ....by taking part in it they are strengthened in piety and obtain remission of their sins...." So too
the very ancient anaphora of the apostles Addai and Mari: "May the Holy Spirit descend upon this oblation of your
servants, may He bless it and sanctify it, so that it may stand for the expiation of our faults and for the pardon
of our sins". Likewise with the Greek anaphora of Saint John Chrysostome and the syriac anaphoras of Timothy
of Alexandria,. of Severus of Antioch, of Saint Gregory of Nazianze, of Saint John Chrysostome, and the two anaphoras
of the Twelve Apostles.

This theology crops up again in the syriac anaphoras in the prayer for the action of graces: the syriac anaphora of
Saint John Chrysos tome, the anaphora of the Twelve Apostles, the first anaphora of Dioscorus of Alexandria, the
first anaphora of James of Saroug.

In the liturgy of Saint John Chrysostome the priest recites the following prayer in a low voice during the litany
before the 'Pater':

'We entrust you with our whole lives and all our hopes Lord, friend of men, and we pray You and entreat You. Permit
us to take part in the heavenly and awe-inspiring mysteries of this holy and spiritual table with c ]ear conscience,
so as to obtain remission for our sins, pardon for our offences, communion with the Holy Spirit, the heritage of
the celestial kingdom, confidence before you, and not judgment and condemnation!

In the liturgy of Saint Basil, after the 'Pater' the priest recites the prayer of inclination in a low voice:

'Master and Lord-i,Father of mercies and God of all consolation, bless those who incline their heads before You;
sanctify them, keep them, strengthen them, harden them, divert them from any bad action, dispose them to every
good work and consider them worthy of sharing without condemnation in Your holy and life-giving mysteries, for
the remission of their sins and communion with the Holy Spirit'.
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Dans I'office de la communion nou.s retrouvons des t
jemblablcs

• . • s reiet6 celle qui 6tait semblable
De mime que vous n lorsqu'elle s'approcha de

a moi, la courtisane «' • P pMeur. pa maf-
Vous et Vous toucha, apssez
pmcU de Foi.'S '•'• 4"> 1 „,audite lorsqu'elle Vous baisa
abomination sa bouche soui ' bouche qni est plus souiU<Se
n'ayez pas non plus en abommc infames.
et plus cligne de malediction qu - - _ c/iarfcow

rsrra:;;:::rr^^

contre toute infiuence du demon.

Dans la cinquieme pri^ve avant la communion >:
Af c.c

,ns la CUiquiciiiv. r- —-

... cende.-moi digne «-
^ vos venerables. immortels c pour qua mon ame et

la pleine sante.

Dans la sixitoe ptiire avant la communionUans la bixiciiiv;

• r ^ ae recevoir. sans craindre condamuatioi .Rendez-moi dignc de re ^ ^^^teres Que loin d'amener
vos divins. glorieux et viviuan . y . purifient.
men chatiment et vie future et de I'entree dans
xne sanctifient, secours ; qu'ils mettent en

Ce merZ^rs et me fassent pmdonner mez non,Preu. pecUs.
Dans la neuvieme priere avant la communion

xr ^4- /-1M1 ^
ns la. ucuviv.ii*^- Y—

... „ceve.moi. qui "^•h^0^^^'t.r.:
eomme Vous avcz .accueiUi je votm habit : «
ci a «6 gu6rie sans entier. que ie ne
„oi, mistrable. qui osc recevmr votre Wrp

1. Hid., I. P- 3J'-
2. Ibid., I. P- 312
3. Ibid., 1. P- 3'5-
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sois pas consume ! Mais accueillez-moi, comme Vous avez accueilli
ces femmes , edairez les facultes de mon ame, bvulez la matihre de
mes peches...

Dans la deuxiem.e priere apr^s la communion ^:
... aites-moi la grace, jusqu'a mon dernier soupir, de recevoir

dignement vos saints mysteres avec une conscience pure pour la
remission de mes peches et pour la vie etemelle.

De la troisieme apr^s la communion ^:

...Vous qui etes un feu qui consume les indignes, ne me briilez
pas, 6 mon Cr^ateur, mais plut6t glissez-Vous parmi mes membres,
dans toutes mes articulations, dans mes reins et dans mon cceur.
Consumez les epines de tons mes peches, purifiez man ame, sanctificz
mon cceur...

De la quatrieme priere apr^s la communion ' :
Seigneur jesus-Christ, qiie votre saint Corps me procure la vie

etemelle et que votre Sang divin efface mes pechds.

Les textes liturgiques nous donnent done un temoignage
abondant remontant a une tres haute antiquite: cette theologie
eucharistique est attestee en Orient comme en Occident. Mais
les textes he nous renseignent pas sur la portee de la reinis.sion
des peches, ni sur les conditions eventuelles.

II. Textes litteraires

Parmi les textes litteraires des Docteurs ct des theologiens,
quelques-uns ne font qu'exprimer le principe en general, sans
plus de detail; nous les donnons les premiers. Dans une seconde
catcgorie nous classons les textes ou le principe se manifeste
comme complement du pardon donne par le bapteme ou par la
penitence. Ala fin, nous donnons trois textes oil la portee du
P'lncipc est visible dans un contexte plus complet.

s- ibid.. I. p. 318
•• ii'id.., p. 3|g
.& t$>%.£.. p_ 3jg.

%•
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In the office of the communion we again come across similar texts;

'Just as you did not spurn one who was like me, the harlot and sinner, when she approached You and touched You,
act likewise with me, a sinner, who approaches You and touches You. Just as You did not abominate her soiled
and accursed mouth when she kissed You, neither abominate my mouth which is more soiled and more deserving of
curses than her's, nor my shameful lips, impure and profane, nor my even more impure tongue. Let the burning
coal of your most holy Body and of your venerable Blood be for me santification, illumination, the strength
of my poor soul and of my body, the alleviation of my numerous sins, a preservation against all influences from
the devil'.

In the fifth prayer before communion:

' make me worthy to participate without fear of condemnation in your venerable, immortal and awesome mysteries,
for the remission of my sins and for life eternal, so that my soul and my body may be sanctified, illuminated,
strengthened, healed and restored to full health'.

In the sixth prayer before communion:

'Make me worthy to receive your divine, glorious, and life-giving mysteries without fear of condemnation. That far
from bringing me punishment and distress for my sins, they may purify me, sanctify me, be for me a promise of
future life and of entry into your kingdom, a protection and help; let them put my enemies to flight and give
me pardon for my numerous sins'.

In the ninth prayer before communion:

' .receive me, who approaches You and touches You, as You received the harlot and the haemophiliac. The latter
was painlessly cured by touching the hem of your garment; and I, wretch that I am, who dares to receive Your whole
Body, let me not be consumedl Rather welcome me as You welcomed these women; illuminate the faculties of my soul,
burn up the stuff of my sins..;'

In the second prayer after communion:

'....give me grace, until my last breath, to receive worthily your holy mysteries with a clear consciene for the
remission of my sins and for eternal life' .

In the third after communion:

'....You who are a fire which consumes the unworthy, do not burn me, O my Creator, but rather penetrate my limbs,
all my joints, my sinews and my heart. Consume the thorns of all my sins, purify my soul, sanctify my heart...'

From /
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From the fourth prayer after communion:

'Lord Jesus Christ, may your holy Body grant me eternal life and may your divine Blood erase my sins'.

So the liturgical texts give us much evidence dating from v/ell back into antiquity: this eucharistic theology is
attested in both East and West,. Yet the texts do not tell us about the nature of the remission of sins, or about
the contingent conditions.

II. Literary Texts.

Among the literary texts by Doctors and theologians, some merely express the principle in general, without more detail;
we give them first. In a second category we place texts in which the principle is shown as the complement of the
pardon given by baptism or by penitence. At theend we give three texts in which the significance of the principle is
seen in a more complete context. /
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I, Le princtpe en soi.

•^aint Ephrcm nous donne un tcmoignage dans la scconle. ,,-A ,. ,, Par <;a venue il a exDulse
hvmne sur la fondation de 1Egbse . «Par sa êmie ^

le plrdon des pcchfe sent remplaces dans le Nouveau Testa-
Ofiicior.^ EccUHae a expUque le

rite dull^a .arJ. d'une tnanite instracrive pour nous.
I. Ven aq.u pensent que c'est d„ saint qui est sur I'̂ utd

tXTf,setsr.rrr.-s=:
tstee—res;

I pretre dit sans Vexpliquer, il faut s'adresser au people, qu.
'"""tT-nsUul-le pretre d.t :,e saint convient au s^ntsjans

Esprit saint

VExpositio ttooigne done clairement de
le pardL des pdches, mais le contexte ne nous offre aucune p
"taqri lean Maron dans son explication de la liturgie de saint

d'abord pour la remission des pechfa, ensuite pour

. Th. J. I.a»v, Sa«l, Kpwu. syri Hym«i «< 'i
ojfLu. EccU,i«. W. R. K. Connolly. <!«.. C.S-CO

1. 9.. t-lucion vol. 11. p. 69-70.
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vie eternelle dans les cieux, comme 11 a dit: celui qui mange
mon corps, vivra eternellement »

Saint Ambroise dans son Expositio in Psalmum 118 parle de
la remission des peches, qiii est dans la communion : «Sols
pret a recevoir ta protection, ft manger le corps du Seigneur
Jesus, qui contient la remission des peches, I'exigence de la recon
ciliation avec Dieu et de la protection eternelle »

Le De sacramentis de saint Ambroise contient encore quatre
temoignages :

Mais ri^fl^chis : qu'est ce qui est plus grand, la inanne du ciel
on le corps du Christ ?Assur^ment c'est le corps du Christ, qui
est I'auteur du ciel. Puis, celui qui a mangd la inanne cst niort :
celui qui aura mangt* ce corps obtiendra la remission de ses peches
et il ne niourra jamais

Si nous annon9ons la mort du Seigneur, nous annoncons la
remission des pcch^s. Si, chaque fois que son sang cst r6pandu, il
est r^pandu pour la remission des p^ch<^s, je dois toujours le recevoir,
pour que toujours il remette mes p6ch6s. Moi qui peche toujours,
je dois avoir toujours un reniede »*.

J'ai « mang6 men pain avec men miel ». Tu vois qu'il n'y a nulle
amertuine dans ce pain, mais qu'il est toute douceur. «J'ai bu nifni
vin avec nion lait ». Tu vois que c'est une sorte de joic qiii n'est
salie par aucune souillure de p6ch6. Chaque fois, en effet, que tii
bois tu re^ois la remission des p6ch6s et tu es enivr6 par TEsprit

Ainsi le saint Job offrait chaque jour un sacrifice pour ses fils,
de pour qu'ils n'eussent commis quelque p6ch6 dans leur coeur ou en
paroles. Toi done, tu en tends dire que chaque fois qu'on ofire le
sacrifice, on.reprdsente la mort du Seigneur, I'ascensiondu Seigneur,
ainsi que la rcimission des p<ich6s, et tu ne re^ois pas chaque jour
le pain de vie ? Celui qui a une blessure cherche un rem6de. C'est

1. J. A. Assemani, Codex Liturgicus 5, p. 354 : « Duabus .scilicet ex
causis fidelibus corpus suum dari ait, primum quidem in remissionem
peccatorum, secundo vero ut illis vitam aeternam in regno coelorum
conferat juxta illud : qui manducat corpus meum vivet in aeternum ».

2. S. Ambrosius, Expositio in Psalmum 118, sermo 8. 48 (PL. 15,
f3^54 A) : «Tunc utique paratus assiste, ut accipias tibi munimentum,

corpus edas Domini Jesu, in quo remissio peccatorum est, postulatio
.i-TMnae reconciliationis et protectionis aeternae «.

I L'.btr IV, V, 24, dd. Botte, (Sources chr<5tiennes, 25), p. 86.
< IV, VI. 28, Ibid., p. 87.

.% V. Ill ,7 7^,^ p
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1. The principle itself.

Saint Ephraem gives us testimony in the second hymn on the foundation of the Church: "By his coming he expelled from
you (= Church) the impure victims of sacrifices and placed in you his body as life and the chalice of his blood as
pledge, so that through him their crimes might be pardoned".

The idea is obvious: the Old Testament sacrifices for thecpardonyof sins rare replaced-:, in the New] Testament: by
oommunion';.. yy--v-v v -^

l^he author of.the 'Expositio Officiorum Ecclesiae' explained the rite of the 'sancta sanctis' in a way that is
instructive for us:

IThere are some who believe that it is of the holy that is on the altar that (the priest) is speaking when he says
it belongs in perfection, because it is in perfection of conscience that we must participate in it and because it
belongs (only) to the holies.

They have not understood that communion is given to sinners for the pardon of sins. Christ when he gave it said to
his apostles: "This is my body, which is broken for you for the remission of sins" and "this is my blood of the new
testament, spilt for the remission of sins". But for all that the priest says without explaining it, one must
turn to the people who do explain it....

Thus when the priest says: the holy belongs to the holies in perfection, it is the people who make known the holies,
saying: holy Father, holy Son, Holy Spirit.

Therefore the 'Expositio' clearly gives us evidence of the communion for the pardon of sins, but the context provides
us with little in the way of preciseness.

Saint Jean Maron in his explanation of the liturgy of Saint James interprets the.words of the Insitution as follows:
"It is for two reasons that he decides to give us his body,- firstly for remission of sins, and then for eternal life
in the heavens, as he said: whomsoever eats my body shall live eternally".

Saint Ambrose in his 'Expositio in Psalmum 118' speaks of remission of sins being in the communion: "Be ready to
receive your protection, to eat the body of the Lord Jesus, which contains remission of the Lord Jesus, which contains
remission of sins, the obligation of reconciliation with God, and eternal protection".

The 'De sacramentis' of Saint Ambrose contains four more references:

'But reflect: which is greatest, manna from heaven or the body of Christ? Assuredly the body of Christ, who is the
author of heaven. Then too, he who ate the manna is dead; he who eats this body will receive remission of his sins
and will never die'.

"if/
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"If we announce the death of the Lord, we are announcing the remission of sins. If, each time his blood is shed, it
is shed for the remission of sins, I must always receive it, so that it will always remit my sins. I who sin
continually, I must ever have a remedy".

'I have "eaten my bread with my honey". You see how there is no bitterness in this bread, that it is all sweetness.
"I have drunk my wine with my milk". You see how it is a kind of joy that is soiled by no stain of sin. Each time
you drink in fact you receive remission of your sins and you are intoxicated by the Spirit'.

"So the saintly Job each day offered a sacrifice for his sons, for fear that they might have committed some sin in
their hearts or words. You then, you hear tell that each time one offers a sacrifice one is figuring the death of
the Lord, the ascension of the Lord, as well as the remission of sins, and yet you do not receive the bread of
life every day? Someone with a wound seeks a remedy. /
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c'est le v^n^rable sacrement .

M., r,t"d:rt—-"5
oppose deux ^ ge presente comme smt;
approuve toutcs ^ „ ^adie sont telles, ,u..

Si la plaie du p6ch6 c ^ medicaments, c'est de 1auto-
faille l^rtiUsation de para^ penitence
rit6 du pontife qu d faut et r6concili6. Car ceci veut
et c'est de la meme ^ eommumon). si quelcfu'un la re?oit
fUre recevoir indignemcnt (t:rtnon.entoi.ildevraitfadep^mte„ce.

Ce cui rend la communion indigne, cest le de.au

•1- ' * c: T'>''iitin en temoigne egalement.attribuees a.. J- ^ si..nifiait le Christ, assis sur le
La vision du i^artidpation Asa chair les pdchds

trdne de gloire, purifia^ii par t T^rimtfe cause
des hommes impies, qui partout glonhentde la grandeur de ses dons divms .

Saint Jean Damascene I'a exprimee dans une belle cornpar
son theologique : foi," I'eucharistie

Pour ceux qui y participent conservation de I'ame
est pour le P""'''™ q„i y participent indigncment et
et du corps; mars ^ur ^ort de Notre-
sans foi cUe est pum i j jj. et I'incorniptibilitS pour
Seigneur Uispour ceux qui n'ont pas cru
atteindre a la Deatitu minition et un ch§itiment 6ternel .
et qui ont tu6 le Seigneur une punition

X. Liber V. IV, ^5. I3^,) .. „imo, inquit, si tanta est^plaga
peccaffai'qVc impetus' morbis, «^^^^Xr^%emoveS aT^agondam

„at, quo dcbct agcrc P"*7" pQ6,i ^

- • •"2'.'r""r.„ac manduca.iouempropl,e.ae v.sio "f-m"suae
throno gloriac et L „aguiru<Uneo,

hotuinom impiorum ^ h„„„e digna" Tnai»
^"VSroS-IS^Tv (A (P.O. »4. .M. A>. .
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Le principe de 1eucharistie pour le pardon des peches y est

clairement expnme ; en outre, les indignes ne semblent pas
etre les pecheurs, mais ceux qui n'ont pas la foi.

Encore bien plus tard, Gregoire de Bergame. (| 1146) disait:
Nons obtenons sans aucun doute le pardon de nos p^ch^s par ce

sacrement. si nous Je recevons pieusement. et nous nous unissons
au Christ en mangeant sa cliair et en buvant son s.'ing ^

et le cardinal Roland Bandinelli dans les Sentences qu'il ecrivit
vers 1150, disait do I'eucharistie :

(Ce sacrement) a institini pour qu'en le recevant dignement
les p,§ch^s soient remis et les dons du Saint-Esprit soient coramnv''.
qu^s et pour qi,e la passion du Christ soit toujours dans notre
nK^mpire... Leffet de ce sacrement, est qu'en le recevant dign-m.= r^
certains p6ch6.s sont remis et certains dons de I'Esprit nous sont
communique 8. '

Saint Thomas d'Aquin dans sa Somme Iheologique ' se demande
s. leucharistie a comme eifet de remettre les peches mortels
husage et I'enseignement de son temps disent qu'on ne peut
sapprocher de la communion avec des peches mortels •plntiy
que.la remission ce seralt la condamnatlon (Sed ctmfraj.'cepen-
dant il sest rendu compte que des pridres liturglques montrent
que 1eucharistie remet des peches mortels (ad 3^). n j-^gout
cette opposition en expliquant que les scelera sont ceux. dont on
na pas conscience, ou que ce qu'on demande, par Vabsoluiw
scelerum.c est d'avoir une meilleure contrition, ou de mieux les
eviter {ad im). En pratique pour saint Thomas. I'eucharistie
ne pardonne pas le peche mortel. En theorie cependant il n'a

si relSoJ Corporis Christi, cap. 20 ;«Per hoc sacramentum.
mur necnon iSi Chrkf peccacorum indubitanter consequi-
conjunginiur h"cit?pTr1 '̂B;r.:V^"!^^

dignain assumptionem peccata

T'-ii Pfr Cius Hiirn-rr^ retur... Hiijus autem sacramenti hie est effectus
doia SpiSus peccata dimittuntur et^ rr?ii!^;"'"79 a a.'"" "• '• P- 3S"-

jM--
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For us t© be subject to sin is a wound; the clestial remedy is the venerable sacrament."

Saint Augustine, in replying to questions by Januarius, compares two opinions on the frequency of communion, both
of which he approves; the second goes as follows:

*If the wound of the sin and the violence of the illness are such that the use of these medicines has to be postponed
it belongs to the authority of the pontif to remove (him) from the altar to do penitence, and to the same authority
to have (him) reconciled. For to receive it (communion) when one should be doing penitence, means one receives it
unworthily'.

It is the want of penitence which makes the communion unworthy, although the eucharaist in itself is a medicine.

Question 44 of the 'Quaestiones et responsiones ad orthodoxos', attributed to Saint Justin, also refers to it:

'The vision of the prophet Isaiah.^signified Christ, seated on the throne of glory, through participation in his
flesh purifying the sins of ungodly men, who are everywhere glorifying the holy Trinity because of the greatness
of its divine gifts'.

Saint John Damascene expressed it in a lovely theological comparison: _ -

'For those who participate in it worthily and with faith, the eucharist is about the pardon of sins and the preservation
of body and soul; but for those who participate unworthily and without faith it is punishment and retribution, as the
death of Our Lord for believers becomes life and incorruptibility toward gaining eternal bliss, while for those who did
not believe and who killed the Lord it becomes punishment and eternal retribution'.

The principle of the eucharist for the pardon of sins is clearly expressed there; in addition, the unworthy do not seem
to be the sinner, but those who have no faith.

Again, much later, Gregory of Bergamo (1146) said:

'Certainly we receive pardon for our sins through this sacrament if we receive it piously, and we are united with
Christ by eating his flesh and drinking his blood', and cardinal Roland Bandinelli, in the 'Sentences' he wrote
around 1150, said of the eucharist:

gifts of the Spi;

Saint Thomas Aquinas in his 'Theological Summation' wonders if the eucharist has the effect of remitting mortal

would/ usage and teaching of his age tell him that one cannot take communion if one has mortal sins; to do so
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would invite condemnation rather than remission. ('Sed contra'). Yet he is aware that some liturgical prayers
show that the eucharist remits mortal sins (ad 3 ). He resolves this ambiguity by explaining that the 'scelera'
are those one is not conscious of, or that what is asked, by the 'absolutio scelerum', is that one have more
shame, or better still, avoid them (ad 1 ). In practice, for Saint Thomas, the eucharist does not pardon mortal
sin. Yet in theory he does not/
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U.—ri du^ici^^.
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peccatonim ».

2, _ CompUmmt du hapUme a de la piniUnce.
Jiphraate nous donne dans un passage de sa IV dem

tration sur roraison I'expose sir.vant:
>, , flit (aux luifs) : vos mains sent ptemes de sang.(Isaie) leur a ,i„on le sang dn Christ, qu .Is

ri:^d—el san^^^^^
Con^s; leurs p6ch6s seraient lav6s...

r;;lS
Acd^e du I'aptdrneqm.. „ ,.
au corps ot au sang au 4 (XV-XVl) parle d un

saint Cyprien dans Certains,
mal nouveau qui v t demons [ah arts diahoh rexer-
avant participe aux sacrifices des preoccupcnt

s'approchent de la —
pas dc penitence, m s pravissimi extremiqii&\posniumia de peciortltus de lA-
delicti memoria suhlata esty lis V p. pain ou boit le
patre aux Corinthiens ; «Qu.conqu
calice du Seigncir "dignemen ,
sang du S«S"eui» (I C ., .^ exomolo-
omnibus atque contcmp , , conscientiam sacrtpoo
gesim factan. ejus et sangmn..
ei matiu sacerdotis..., ^„ihus atoue ore dclinquunt quans
et plus nio<lo in Dommum manibus atque ore

IPm.. IV. 19.

«aaBSSsa«3Bi5i5@iiii2%®ii3g;2i:.'S$^y;^^ j
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5r„^T..Tzsi',;;.r T"""«- «*1imposition des mains et le -r penitence, la confassion,
done que le sacrifireuchankriot ^""3 voyons

....«...

3. -— L'application du prmcipe.

sa deuxi^me fioln^uf:; fa'̂ lLl-
des efifets de la communion^' nous parle

Saint ''Espnt-pour les ceuvres bonnes, el nous ittifi?' des secours
repoussant les vains caJculs et At • dispositions,-- Si toutetois ce n-est ^astSrnirqt°r"
mais qu'elles nous ont assnnn o que nous avons agi.
afaiblesse de iiotre nature sms'ted^r ^ P™sions, et que parmais que nous en avot re se" t „ne T'
Vive contrition nous prlolri ^e ' avec uiie
avons commises. Sans doute en effeT''I'IV''''
mys/eres nm.s donnera la remission de Ml, < <="" '"ir.ts
Notre-Seigneur a dil clairement •Ceci est lui-mSme
aite rmnpu en vt,e de la remission des pecMrit '̂ce'-
qui pour vous a 6t6 r<5pandu en vue dP l' .4"
{Maiih. 26, 26-28), et •je suis venn d> i ^ ^^"^ission cles p6ch^s
mais les p.cheurs ala P^nitenceT^J^^^^T
prendre garde que nous p^chons. dnous sera dur d ^
des saints myst^res; isi) avec z61e nn f- approcher
horreur du n.al et n;us nous reotl
nous arriyent —. _ ry>.f • ^ sincerement des fautes qui

saints mysthres le don deT^^^^• '̂ '̂ ^oris, par la receptionde notre Sei^eur le Ch4t, . P"ole
Pour Theodore, le pardon des fautes par la Communion

4»3.

(vS'" "n"'""'M5. (Vatican. 1949). Horn. XVI. 34. p.
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abandon th© pirincipl© that th© ©uchairist by its©lf pairdons sin: "Respond©© dicendum quod viirtus hujus sacirainenti
potest considerari dupliciteir, Uno mod©/ secundum s©. Et sic hoc sacirainentuin habet virtutein ad ireinittenduin quaecuinqu©
peccata, ©X passion© Christi, qua© ©st fons ©t causa remissionis peccatorum".

2. Th© complement of baptism and of penitence.^

Aphraat©,.in a passage from his fourth demonstration on prayer, gives us th© following account:

(Isaiah) told them (the Jews): your hands are stained with blood. What is this blood foreseen by Isaiah if not the
blood of Christ which they brought upon themselves and upon their children... But had they washed in water, had they
received the body and blood of Christ, their blood would be expiated by the Blood and their bodies would be purified
by the Body; their sins would be washed away...'

text deals with the sin of the Jews who crucified Jesus Christ. They could obtain pardon for their sin through
the ceremony which is composed of baptism and communion. Alongside baptism which 'washes sins away' is communion
in the body and in the blood of Christ which 'purifies body and blood'.

Cyprian, in his Liber de lapsis (XV —XVI)', speaks of a new evil which has just surfaced in the Church. Some
people, having taken part in sacrifices to devils ('ab aris diaboli revertentes'), are coming up for communion; they
are not bothering about penitence, but very simply forgetting their offences (*poenitentia de pectoribus excussa est,
gravissimi extremique delicti memoria sublata est'). They are scorning the warning of the Apostle to the Corinthians:
Whoever eats the^^bread or drinks from the chalice of the Lord unworthily, will be guilty of the body and of the

blood of the Lord" (1 Cor. 11,27). He goes on: "Spretis his omnibus atque contemptis, ante expiata delicta, ante
exomoiogesim.factam criminis, ante purgatam conscientiam sacrificis, et manu sacerdotis...., vis infertur corpori
ejus et sanguine, et plus mod© in Dominum manibus atque ore delinquunt quani cum Dominum negaverunt'. Thus here it
is a matter of the sin of apostasy for which the remedy must be penitence, confession, the laying—on of hands and
the eucharistic sacrifice. Therefore we see that the eucharistic sacrifice, including communion no doubt, and with
the prior conditions of penitence, confession and the laying-on of hands, plays a part in the remission of sin, even
the sin of apostasy.

3. The application of the principle.

Theodore of Mopsueste is also aware that communion performs the remission of sins, but he makes certain distinctions.
In his second sermon on the mass (= sixteen sermon) he speaks to us on the effects of communion:

The body and blood of Our Lord and the grace of the Holy Spirit, given us thereby, will bring us help for our good
works, will strengthen us in our decisions, rooting out vain schemes and completely extinguishing faults too —yet
on condition that we did not act deliberately, but were beset without our taking thought, and so succumbed out of the
weakness of our natures, without so desiring, and so felt great distress and with real contrition pray God for the sins

no doubt oonmunion with the holy mysteries will give us remission for such sins, as Our Lord
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himself clearly said: This is my body which is broken for you for the remission of sins, and:° this is my bood,
shed for you for the remission of sins (Matt. 26, 26-28) and: I am come, he said, not to call the righteous but
the sinners to penitence (Matt. 9,13). Thus if we sin without heeding this it will be difficult for us to approach
the holy mysteries; if zealously we do good and shun evil with horror and sincerely repent the sins we have gathered,
certainly we shall have, by receiving the holy mysteries, the gift of remission of ,our sins true to the word of
Christ our Lord.,."

For Theodore, pardon of sins through Communion, promised /
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promise par Jesus-Christ dans les paroles de I'institution,
s'applique aux peches de negligence et de faiblesse,

II clit encore:

Si, en eftet, \e charbon ardi^^it qui fut pr6sent6 an moyen d'une
pince par le S^rapliin, approchant les Ifevres enleva absolument les
poch^s et ne brula ni ne consuma scion la nature de 1objet visible
bien plus —quand tu vois le pontife, acause de la grace de Espri
qui est en lui en vue de ce minist^re. te donner de ses mams cc don
(la communion) avec une grande assurance. —te faut-il, toi, avoir
confiance et le recevoir avec grande esp^rance

Mais il y a d'antres peches

nous avons comrais un grand p6ch6, qui rejette la loi, a
javnais —ceci n'est pas dit n'importe comment —il nous faut nous
abstenir de la communion... »

Ces . grtinds peches . pour Thdodore sont de I'ordre de cellos
que saint Paul emim^re dans 1 Cor., 5®.
" G'est Philoxene de Mabboug qui nous donne l mfonT.ation.
la plus Claire et la plus complete. Philoxene veut prouver que
I'Esprit-Saint (- la grace) ne quitte pas I'ame du pecheur.
Un de ses arguments est precisement fonde sur la communion
pour la remission des peches :si I'Esprit-Saint quittait le pecheur
celui-ci deviendrait comme un non-baptise et il ne pourrait
plus s'approcher de la communion ;or c'est precisement comme
pecheurs que le pretre et le peuple communient <;

Et apres avoir achev6 ces sacrilices divins et accompli ces
mvst^ires par la descente du Saint-Esprit, il ne distribue pas 1Eu-

aLautres, avant de I'avoir prise lui-mCne d'abord, co.urne
un indigent, reconnaissant devant toute I'figlise, qne Ini le prenncr
il prend I'Euctaristie. font Un pmip par .He; pu.s .1 la dtstrAue
aux antres. aftn qne soit accontplie rtellement la p.arole, que dabord
il ofire le sacrifice pour lui-meme etensu.te pour le peuple. Car s
n'avait pas sacrifid d'abord pour lui-ineme, il ne se serai pas

1. Ibid., Horn. XVI, 38, p. 595-
2. Ibid., Horn. XVI. 39. p. 597-
3. Jbid.. Horn. XVI. 43> P-
4. A. TaNCHB, art. c., p. 61.
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rr I a- ^ ^ gue pecheur au'il i>ypn^
qui'sorlT a tons ceuxleur distribuLrte Mystfeir ddit""^ "l"" <•=

a ses disciples lorsqu'il

es7mors'a^t -nP" pour vous pour le pardon dos pdcMs . et .cSt, qui est vers^ pour le pardon des p6ch^s.

que pour Philox^ine «il n'y a paspche qui puisse nous depouiller de notre bapteme (c'est k
d.re de rEspri, et de la grace) ni I'adultere. ni le vet
orni..ation, sauf la negation de Dieu et la communication av-'

SatanTr''
^ l^utefois, I'argument de Philox^ne est affaibli par le fait
qu en son temps certains thiSologiens ou pasteurs pretendaient

«a.,e de s.a^r£her-de SI-S'

pas en Iiii ? r,. permettait de le faire n'est

Mystte, pourquoi ont-ils dtd donnis ?Que d7iem cette 7
Cec. est men sang qui est versd pour la remission (des pteLs) .•

sueste or"' Mabboug avec Th&dore de Mop-
en gener7ane he T'' '? sont d'accord pour affirmer
qne pour klx/ner T, ' "lors
la negation 7 Di^
enlevent I ^"'•"'"'•nation avec les demons, quilEspnt-Samt, pour Thfodore il yaplusieurs picL

t- Ibid., p. 62.
Ibid., p, 69.

i.:
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promised by Jesus Christ in the words of the instituion, applies to the sins of negligence and weakness.

He says also:

'If indeed the burning coal held out by means of tongs by the Angel to the lips took away sins completely and
neither burned nor consumed according to the nature of the visible object, then - when you see the pontif, because
of the grace of the Spirit in him due to this ministry, give you from his hands this gift (communion) with great
assurance, - you in turn should be confident and receive it in great hope'.

But there are other sinsj_

'If we have committed a great sin, which contravenes the law, - and this is said in no uncertain manner - we must
abstain from communinn forever.'

For Theodore these "great sins" are of the order of those listed by Saint Paul in 1 Cor. 5.

It is Philoxene of Mabboug who gives us the clearest and most complete information. Philoxene desires to show that the
Holy Spirit (= grace) does not desert the soul of the sinner. One of his arguments is well and truly based on the
communion for the remission of sins: if the Holy Spirit deserted the sinner the latter would be virtually as nn
unbaptised person and could no longer attend communion; but it is precisely as sinners that priest and people take
communion:

'And after having completed these divine sacrifices and accomplished these mysteries through the descent of the Holy
Spirit, he does not distribute the Eucharist to the others before having himself (priest) taken it first, as someone
in need, acknowledging before the whole Church that he is taking the Eucharist first in order to be purified by it;
then he distributes it to the others so that the word may really be fulfilled, thus offering the sacrifice first
for himself and next for the people. For had he not sacrificed first for himself, he would not have been first to
partake of the Eucharist. Therefore his sacrifice testifies against him that he is a sinner, for it is as a sinner
that he takes the Eucharist in order to be purified by it and distributes it to all those who are in the same
condition. For this reason, at the time of distributing the Mysteries to them, he says. "The body of God for
the pardon of sins" and: "The blood of the Son of God for the purification of offences", by these words recalling
that which Our Lord said to his disciples when distributing his Mysteries to them: "This is my Body, which is broken
for you for the pardon of sins" and "This is my Blood which is shed for the pardon of sins".

It is interesting to note that for Philoxene "there is no sin which can deprive us of our baptism (i.e. of the Spirit
and of grace), neither adultery, nor theft, nor fornication, - save for denial of God and intercourse with devils,
for the Spirit will not linger where Satan resides".

weakened by the fact that in his time certain theologians or pastors claimed that sinprevented a believer from partaking of the eucharist. This is why he says:
' How/
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'How then does the sinner go up for communion with the holy mysteries if the Holy Spirit, which allowed him to do
so, is absent from him? - Just as the unbaptised cannot approach the Mysteries, so the sinner (cannot) if the
Holy Spirit has deserted him - to go by the stupid opinion of those who say: he cannot approach the Mysteries. And
if the sinner does not share the Mysteries, why are they given? What becomes of the words: "This is my body which
is broken for the remission of sins" and "This is my blood which is shed for the remission of sins".

Comparing Philoxene of Mabboug with Theodore of Mopsueste, one notes that both agree in affirming in general that
the eucharist pardons sins. But whereas for Philoxene it effects remission of all sins, except denial of God and
intercourse with devils, which extinguish the Holy Spirit, for Theodore there are several sins/
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graves qui empechent de s'approcher des Mysteres ; ce sont
des peches consideres comme graves en soi, commis sans crainte,
non par faiblesse on par negligence, qui enlevent I'Esprit quand
on y persevere et y demeure^. La difference entre Philox^ne
et Theodore ne porte essentiellement que sur le point de savoir
quels sont les peches qui enlevent I'Esprit.

Un dernier temoignage tres explicite nous est donne par une
page que le copiste dii manuscrit syriaque 201 de la Biblio-
th^que Nationale a insere dans le texte du Liher Gradumn.
En voici la traduction fran9aise :

Du livre du paradis. L'abbd P^men a dit : Les ptJch^s cominis
avant .le bapteme, sont remis par le baptcme purificateur ; conime
il est dit : faites p6nitence et que cliacun de vous se laisse baptiser
au nom de Notre-Seigneur J<5sus-Christ pour le pardon des p6ch<Ss
{Act. 2, 38). Les p^ch^s commis apres le bapteme (sont remis) par
les saints mysteres du corps et du sang de Notre-Seigneur : ceci est
mon corps et ceci est mon sang qui est rompu et qui est vers6 pour
la remission des p^chds. C'est ainsi qu'ils seront remis : si ce sont
des pdchds que I'Lcriture Sairite condamiie s6v6rement, que saint
Paul commande d'6carter dii royaume des cieux ceux qui les com-
mettent, ceux-la seront remis, quand apr^s un certain temps de
(penitence) dans des sacs et la cendre selon les canons et les lois
impos6es aux transgresseurs par les sup^rieurs, on revolt la commu
nion, le ccEur plein de repentir sur ses transgressions. Mais si on
commet quelque faute envers les fr^res, et si en toute humilitd on
fait une metanie en demandant le pardon avec repentir, imm6diate-
ment Dieu lui pardonne, puisqu'il a dit : va te r^concilier avec ton
fr^re, et : pardonne et on te pardonnei^a

Ce manuscrit est du XII® siecle. Et ce texte sort evidemment

d'un milieu monastique, ou cette theologie s'est peut-^tre con-
servee plus longtemps. Feu importe ici; il exprime tr^s claire-
ment le principe que tous les peches commis apres le bapteme
sont remis par la communion, ^i. condition certes qu'il y a peni
tence et componction.

1. Tonnf.au-Devreesse, I. c., Horn. XVI. 42, p. 601.
2. Kmosko, Liber Graduum, Patrol, syr. Ill, p. II-III.
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Conclusion
Les textes rainis ici attest/^nf n •

dans laquelle le pecheur obtient la t^eologie
la communion au Corps et au San x?"
avons reconnu ce principe dan<? ^ ^otre-Seigneur. Nous
Pturgiques occidentaux et oriJntaiix"t^ '̂̂ '̂ "^ "ombre de textes
retrouve egaiement dans un certain ^""^ens. Nous I'avons
qui nous ont montre plus claireme 77 Ptteraires,
la communion joue ^
bapteine (Aphraate) et a h ^77 des peches au

Xone). En somme, le princine f' do Iapostasie (Phdo-
les memes consequences il n'a ^ applique partout avec
C'est dire qu'ilfaudrairenfeir^rh^.''''"'''"' --ortee.mentation plus complete. Pa^tant d'une docu-

II faudrait en effet t^rl-iAr ^ ' •gie s'cst manifestee d'abord, TS'sw''
eproces de sa disparition. Ouelles out 7tl

toire. sa portee et sa justification tL - bis-
elucider.Ie rapport ^ ^
daprJs nos textes qu'une contritio'̂ ^r P®""ence. II .semble
reqiiises pour s'approcher de la ro P®''ence .seieutth^ologie satisfait 4 rexfeence qne cette
dignement de la table du Seigneur r '̂̂ PP^^her
et la rimission est accordee nariV V)- Cependant
difficilement qu'elle soit en - euchanstie. on comprendPenitence. On^eut esp'rer aTnT ''T dn.sacrenrent de
fondle de cet aspect enrichisse notre Instonque et appro-
"stie et de la p&itence. ^"" '̂ssance et de I'eucha- -
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of a serious nature which preclude participation in the Mysteries; these are the sins regarded as serious in themselves,
committed fearlessly, not out of weakness or negligence, which drive out the Spirit when persevered in and made
habitual. Basically the difference between Philoxene and Theodore comes down merely to the matter of deciding which
sins drive out the Spirit.

A final very explicit piece of evidence is given us by a page that the copyist of syriac manuscript 201 from the
National Library inserted in the text of the 'Liber Graduum'. Here is the French translation of it:

"From the book of paradise. Abbot Pemen has said....Sins committed before baptism are remitted by the purification of
baptism; as it is said: do penitence and let each of you be baptised in the name of Jesus Christ Our Lord for the
pardon of your sins (Acts 2, 38). Sins committed after baptism (are remitted) by the holy mysteries of the body
and blood of Our Lord: this is my body and this is my blood, broken and shed for the remission of sins. In this way
are they remitted: if they are sins condemned strongly in the Holy Scriptures, the perpetrators of which Saint
Paul orders be struck from the kingdom of heaven, they will be remitted, when, after a certain time of (penitence) in
sacking and ash according to the canons and laws imposed on the transgressors by superiors, communion is received
with a heart full of repentance for wrongs done. But if one commits some offence towards one's brothers, and if in
all humility one recants while asking pardon with repentance, God immediately pardons one, for He said: go and be
reconciled with your brother, and: pardon and you will be pardoned'.

This manuscript is from the twelfth century. And this text obviously comes from a monastic environment where perhaps
this ehology was longest preserved. That matters little here; it very clearly expresses the principle that all sins
committed after baptism are remitted by communion, of course on condition that there is penitence and compunction.

Conclusion.

The texts brought together here confirm the existence of a theology in which the sinner obtains remission of his sin
by communion with the Body and Blood of Our Lord. We have recognised this principle in a large number of very old
liturgical texts, both western and eastern. We have come across it again in a certain number of literary texts, which
have shown us more clearly the significance of this principles: communion plays a part in the remission of sins at
baptism (Aphraate) and at public penitence (Cyprian); it gives pardon for all sins, apostasy excepted (Philoxene).
Overall, the principle is not applied everywhere with the same consequences, it does not possess the same import
everywhere. That is to say that a history of it is necessary, a history deriving from a more complete documentation.

Indeed an attempt should be made to specify where and when this theology first appeared, where it spread to, and what
was the reason for its disappearance. In the course of its history, what was its significance and its ehoretical justi
fication? The relationship between the eucharist and penitence must in particular be cleared up. It seems from our
texts-.that contrition and penitence are required in order that one may take communion. In this way this theology
satisfied the demand of Saint Paul - that one should approach the table of the Lord worthily. (1 Cor. 11,27). Yet if
remission is granted by the eucharist, it is difficult to see how it is also the effect of the sacrament of penitence.

of^penitenc^.that an in-depth historical study of this aspect will enrich our knowledge both of the eucharist and
D.A. Tangha.




